
Advances in Environmental Biology, 8(17) September 2014, Pages: 280-287 

 

AENSI Journals 

Advances in Environmental Biology 
ISSN-1995-0756      EISSN-1998-1066 

 

Journal home page: http://www.aensiweb.com/AEB/ 

 

 

Corresponding Author: Javad Fathi Akbarabadi, (PhD Candidate in Qur’an and Hadith Science, Department of Qur’an and 

Hadith Science, Science and Research Branch, Islamic Azad University, Tehran, Iran) 

The authenticity of Majlisī's sources in the chapters of medicine in Bihār ul Anwār  
 
Javad Fathi Akbarabadi 
 
PhD Candidate in Qur’an and Hadith Science, Department of Qur’an and Hadith Science, Science and Research Branch, Islamic Azad 

University, Tehran, Iran 
 

ARTICLE INFO  ABSTRACT 

Article history: 

Received 25 September 2014 

Received in revised form 

26 October 2014 

Accepted 25 November  2014 
Available online 1 December 2014 
 
 

Key words: 

Medicinal traditions, Bihār ul Anwār, 

authenticity, tradition sources 

 The authenticity of tradition sources is considered as a first step in determining the 

validity of issuing traditions, and it is the concern of the article to review the 

authenticity of tradition sources about medicine of Bihār ul Anwār volume 59. Majlisī 

has used more than 38 tradition ancient books of Shi'ite and Sunni in sections of his 

medicine that are generally divided into two categories: first, the sources are like The 
Four Books of Shi'ite that their authors were quite well-known and there is no flaw in 

attributing their books. Second, the sources that their authors are not famous and there 

is tarnish in their books as well and or the sources that their authors are of ambiguity 
and uncertainty. Some of these sources even were of the false and liar narrators and 

their assignments are largely fictitious like the medicine of Pure Imams of Ibnā (sons 

of) Basṭām. 
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INTRODUCTION 

 

Bringing up the issue: 

One of the ways to distinguish the issue of traditions is sources in which narrations are written. Medicinal 

traditions which are concerned with the health of body and soul are not the exception. Bihār ul Anwār volume 

59 that is in particular for medicinal sections is of traditions that ʻAllāmah Majlisī has gathered such traditions 

from Sunnite and Shi'ite's ancient sources in the field of medicine and as a set of coherent handed them to those 

who want to benefit from sciences of the Prophet (PBUH) and the pure Imams (AS) in the field of medicine. 

The authenticity of sources from which Majlisī has extracted his medicinal traditions is the main subject of this 

paper. Some of the sources are of problems that cannot be trusted, although there are reliable ones too. 

In this paper, a brief report from the chapters of Bihār ul Anwār's medicine is presented, and then the 

authenticity of sources cited to will be pointed out. 

 

1. A brief report of chapters of medicine of Bihār ul Anwār in Volume 59: 

The chapters of medicine of Bihār ul Anwār in volume 59 which is about 41 has begun from the chapter 50 

and continued to chapter 90. There are more than 842 traditions in these chapters that most of them are seen in 

sources of two sects; Of course these numbers of traditions are other than that the book Al-Risālah al-

Dhahabīah. 

Majlisī has used of over 38 books as the traditions source in these chapters, and in the meantime he has 

sometimes used some of the books of Sunnites that the most important one is Mustaghfirī's Ṭibun-nabī (The 

medicine of Prophet). Most traditions are marked by numbers; but in some cases, especially in the comments 

section, traditions have no number which might make a difference in counting. He has also given useful 

comments of his and other scholars on these traditions and has used dictionaries especially Juharī's Ṣaḥaḥ , 

Fīrūzabādī's Qāmūs and Ibn Athīr's Al-nihāyah and medicinal books like Ibn Sīna's Qānūn, Ibn Bīṭār's works 

and jurisprudential views of scholars before him which would be worthy helpful to understand the text of 

narrations for a researcher. 

 

2. The authenticity of Majlisī's sources in chapters of medicine of Bihār ul Anwār volume 59: 

The sources of chapters of medicine of Bihār ul Anwār are divided into two categories: 
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2.1- Sources whose authors are famous, and there is no doubt while attributing the sources to their authors 

that in order of the number of their medicinal traditions are as follows:  

Shiykh Kuliyni's Al-Kāfī with 81 traditions; Ḥasanibn Faḍl Ṭabarsī's Makārimul-Akhlāq with 67 traditions; 

Shiykh Ṣadūq's Al-khiṣāl, Uyūn akhbār al-Riḍā, Maʻānīul-akhbār, Thawābul-aʻmāl, Al-ʻaqāid and Majālis with 

the total of 48 traditions; Shiykh Ṭūsī's Al-tadhhīb, Majālisibn Al-shiykh, and Al-miṣbāḥ with the total of 4 

traditions; ʻAllāmah Ṭabarsī's Majmaʻul-bayān with one tradition; Ibn Athīr Jazri's Al-nihāyah Fī Gharībul 

Ḥadīth wal-athar with 10 traditions; and Abī Dāwūd Sajastāni's Sunan with 2 traditions. 

2.2- Inauthentic sources according to their books are divided into two categories by themselves: 

First Class that personality speaking whose authors are completely trustworthy, and there is no doubt to 

attribute the sources to them that are as follows: 

Mustaghfirī's Ṭibun-nabī (The medicine of Prophet) with 163-inauthentic traditions; Ibn Idrīs Ḥilī's Al-

sarāir with 99 traditions; Quṭbiddin Rāwandī's Al-daʻawāt wal Kharāij with the total of 39 traditions; Faḍlullāh 

Rāwandī's Nawādir Al- Rāwandī, Ḍaw᾿ush-Shahāb, and Qaṣaṣul-Anbīyā᾿ with the total of 11 traditions; 

Muḥammadibn ʻAlī Al-hamidānī's Al-ʻIlal with 7 traditions; Ibn Shīrwīyah Diylamī's Al-firduws with 6 

traditions; Abi Jaʻfar Mālikul Ḥamīrī's Qurbul-Asnād with 5 traditions; Muḥammadibn Sulāmatul Qaḍāyī's 

Shahābul Akhbar with 3 traditions; ʻIzuddinul ʻĀmilī's Ṭariqun-nijāt with 3 traditions; Siyyid Raḍī's Nahjul-

Balāghah with 2 traditions; Kafʻamī's Al-Jannatul Bāqīah with one tradition; Al-kashī's Rijālul Kashī with one 

tradition; ʻAlīibn ʻĪsal Irbilī's Kashful Ghumah with one tradition. 

Because of Majlisī's multitude of quotations of the two books Ṭibun-nabī and Al-sarāir, they will be 

described as the following: 

 

A) Ṭibun-nabī of Mustaghfirī with 163 traditions: 

This book written by Abil ʻAbbās Ja'faribn Muḥammadibn Abī Bakr known as Abul- ʻAbbās Mustaghfirī 

[8] and Majlisī has used it in chapter 89 volume 59 of Bihār ul Anwār [1] that included 163 traditions with 

deleted proof in different fields of medicine. Āqā Buzurg in Al-dharīʻah mentions that Mustaghfirī is a Shi'ite 

Muslim and deduces it from ʻAllāmah Majlisī's book that he has referred to Ṭibun-nabī in his book, and he has 

also introduced Mustaghfirī's book as the especial one. And Khājih Naṣīr Ṭūsī in Ādābul-Mutaʻallimīn has 

emphasized and encouraged to teach and train Mustaghfirī's book as well. (Ibid) 

Majlisī believes that the majority of traditions of this book have been narrated through Sunnite. (Ibid, vol. 1, 

p. 42) He was Ḥnafīul Furūʻ and Ashʻarīul Uṣūl [30,13] and a trustworthy and reliable scholar [1,8] and Sunnite 

have been positive about him and more people introduces him as a faithful, trustworthy, and a great scholar of 

Transoxiana (Māwarāunnahr) and has a lot of authorships. [7,10,2,18] But Dhahabī and Ibn Nāṣiruddin believe 

that he has narrated some subject-based traditions in some fields and not weakened them. [10,13] 

According to the above words it is necessary to say that Mustaghfirī is highly likely considered as one of 

the Sunnite's authors; Because firstly: Majlisī himself introduces his narrations among opponents ones Secondly, 

in the science of tradition's narrators of two sects his name has been mentioned as Ḥnafīul Furūʻ and Āqā 

Buzurg's citation about his being a Shi'ite is only a surmise citation and invalid. Thirdly, since he is from 

Samarkand and city Nasaf of Transoxiana and more of his teachers are also from the same town and 

Transoxiana majority are Sunnite, so we have to know him as a Sunnite Muslim, but because the traditions of 

Ṭibun-nabī are frequently narrated among Shi'ite's traditions, Mustaghfirī's religion does not cause a problem in 

his book. 

Although Mustaghfirī is an acceptable one among Shi'ite and Sunnite, his book is not fully trusted for two 

reasons: 

First, as it has been quoted foregoing by Sunnite writers, Mustaghfirī has tolerated the subject-based 

traditions cited in spite of his unique carefulness; second, the documents of Ṭibun-nabī are eliminated and it can 

only be considered the author of book as a reputable and trusted person among the two sects. Of course, the 

reputation of its traditions among Shi'ite and Sunnite's traditionalists and mentioning many documents of its 

traditions in Sunnite's popular books such as Kutub al-Sittah and their commentaries, Ḥākim's Mustadrak and 

Aḥmadibn Ḥanbal's Masnad eliminate its documentary weakness. However it should be noted that this book 

like many works of Sunnite has the virtues of medicines and cures that according to scholars' view such as Abul 

Faraj, Ibn Qayyim Juwzīyyah, Suyutī and Albānī most of these traditions are counted as subject-based that 

severely rejected and excluded. 

 

B) Al-sarāir Al-Ḥāwī Litaḥrīril Fatāwī of Ibn Idrīs Ḥilī with 99 traditions: 

Al-sarāir begins with "ablution" and surrounds all secondary rules edicts, and it is one of the works of 

Muḥammadibn Idrīs Al-ʻAjalī known as Ḥilī. ʻAllāmah Majlisī believes that he is a trustworthy person and his 

state is not hidden among clear-sighted people. [1] But Maḥmūd Al-ḥamṣ called him a mischief-maker and Ibn 

Dāwūd Ḥilī believes that he has renounced the Household's traditions however he accounts him as a reliable and 

trustworthy person. Siyyid Muṣṭafā after quoting Ibn Dāwūd believes that Ibn Idrīs Ḥilī relies on the isolated 

tradition and this is does not have the meaning of renouncing the Household's traditions. (Ibid) 
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Āyatullāh Khūyī (RA), after quoting the above words of Ibn Idrīs, has briefly accepted the confusion of him 

and confirmed it with some examples, but he believes that renouncing the Household's traditions is something 

void and the witness of this is that his book Al-sarāir is full of traditions. He thinks that accepting and putting 

into action of Ibn Idrīs's isolated tradition also depends on mixing with indications, and h has not generally 

accepted this talk about him. (Ibid) 

According to the abovementioned words and reviewing of Āyatullāh Khūyī's examples about him, We also 

reached the conclusion that he briefly was a reliable and trustworthy person, but in some cases he has been 

confused but not too much so there is no way to tarnish the authenticity of his and the book, Al-sarāir. It should 

be noted that the majority of medicinal documents of traditions of the book Al-sarāir are omitted and most of 

them quoted by the Prophet are in the tradition sources of Sunnites as well. 

The second category is the books that whose good name of their authors have been tarnished or there is 

doubt in attributing their books mentioned below: 

 

A) Basṭām brothers' Ṭibbul Aimmah with 150 traditions: 

This book is attributed to the brothers Basṭām ʻAbdullāh and Ḥussayn [21,24,8] and of 150 traditions out of 

375 ones are about medicine of Bihār ul Anwār. 

Ibn ʻAyāsh introduces Ḥussayn as an erudite man. (Najāshī, 1365 AH., p. 39) About ʻAbdullāhibn Basṭām, 

Najāshī only considers him as Basṭām's descendants and attributes the book Ṭibbul Aimmah to him and his 

brother and the rest of biographers have quoted the same with a slight difference. [21,8] 

Muḥammad Mahdī Khursān quoted Najāshī that he says briefly: «Basṭām's sons were two Shi'ite great 

narrators in the fourth century AH, and Ḥussayn passed away in 401 AH, and Abul ʻAbbāsibn ʻAqadah has 

brought the name of Basṭāmibn Sāburuz-zīyāt, who he thinks is their father, forward in his book Al-rijāl. » (Ibnā 

(sons of) Basṭām, 1411 AH., p. 13) Also he believes that considering Ḥur ʻAmilī in medicinal chapters of 

Wasāil, and Siyyid Ḥasan Ṣadr in Ta᾿sīsush-Shiʻa and Āyatullāh Burūjirdī and Siyyid Mahdī Kutubī's attention 

in printing this book is the reason of the authenticity of the authors of this book, and they are highly called as 

trustworthy and reliable persons. (Ibid) 

Najāshī also talks about Basṭām, that Muḥammad Mahdī Khursān believes that he is ʻAbdullāh and 

Ḥussayn's father, as: «Basṭāmibn Sābur and his brothers Zakarīah, Zīyad, and  Ḥafṣ all of them are reliable 

persons and have narrated Imam Jaʻfar Ṣādiq, Imam Mūsā Kāẓim, and Imam Riḍā (AS) some traditions. » [21]  

ʻAllāmah Majlisī says: «the book Ṭibbul Aimmah is the famous one, but it is not as authentic as other books 

due to its anonymous author, and it makes no trouble; because just a little part of it has been allocated to 

secondary rules and most parts are about spices (medications and treatments) and prayers, and it is needless to 

have authentic documents in such matters. [1] 

Ḥasan Anṣārī believes that Ṭibbul Aimmah's is the fabrications of extremists and has mentioned some 

points about it that a little of them are as the following: 

A) Attributing the book Ṭibbul Aimmah to Basṭām's brothers has been done by Najāshī and their pedigree 

rooted in Ibn ʻAyash's words.  For Basṭāmibn Sābur is one of the companions of Imam Ṣādiq and Imam Kāẓim 

(AS). 

B) Lack of narrating from their father and uncles through Basṭām's children, the confusion in the text of 

Ṭibbul Aimmah, and quoting a narration of people like Aḥmad Barqī indicates that ʻAbdullāh and Ḥussayn are 

not the sons of Basṭāmibn Sābur who is one of the companions of Imam Ṣādiq and Imam Kāẓim (AS). 

C) Najāshī's witness for the confusion mood of Ibn ʻAyāsh and lack of quotations of Basṭām's brothers in 

other books is the reason of fabrication of the book Ṭibbul Aimmah in a scholarly meeting. 

D) In the book Makārimul Akhlāq which has former quotations of Ṭibbul Aimmah, there is no mention of 

this book and its authors. (cf.: Anṣārī, http://ansari.kateban.com) 

Now, according to the comments in the above it is necessary to hint at some important points about the 

book Ṭibbul Aimmah and its authors: 

A) The narrators of this book are three people including Najāshī: 

Abu ʻAbdullāhibn ʻAyāsh Juwharī that Shaykh Ṭūsī al introduces him as a person who frequently narrates 

traditions but suffered from psychiatric disorder in the last days of his life. [20] Najāshī believes that he was an 

agitated person in tradition at the end of his life and along with introducing some books of his says: «He was a 

friend of mine and my father, and I met him and heard many words from him. I saw that our elders brought him 

low, and I have not quoted any tradition from him. He passed away in 401. » [21,9] 

Ṣāliḥ and Ḥussayn Nuwfilī presented the book Ṭibbul Aimmah to Ibn ʻAyāsh Juwharī who quotes from it 

through the two of them; there is no name quoted of these two figures in Sunnite and Shi'ite's biographical 

evaluation books and the science of tradition's narrators of two sects, and they are completely, nominally, 

genealogically, and personally  unanimous. 

In the book Ṭibbul Aimmah which attributed to ʻAbdullāh and Ḥussayn, Basṭām's sons, there are also many 

weaknesses and criticisms that some of which have quoted Ḥasan Anṣārī the abovementioned, and by reviewing 
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and comparing done with many books of biographical evaluation and the science of tradition's narrators two 

other important points were found: 

Firstly, the exact simultaneousness of the year of Ḥussaynibn Basṭām's death, in 404 quoted the preface of 

the book Ṭibbul Aimmah, with the year of Ibn ʻAyāsh Juwharī's death raises this question that why does Najāshī 

attribute this book to Basṭām's sons with three middlemen and has not quoted Ḥussaynibn Basṭām directly? 

Secondly, the person who Ibn ʻAyāsh introduces as the father of ʻAbdullāh and Ḥussayn is Basṭāmibn 

Sāburuz-zīyāt who was one of the companions of Imam Mūsā Kāẓim, and Imam Ṣādiq (AS) that has some 

narrations of these two Imams accompanied by their brothers Zakarīah, Zīyād, and Ḥafṣ [21] and according to 

acknowledgement of all specialists narrators in tradition ʻAbdullāh and Ḥussayn was living in the fourth 

century. There is no report of the date of ʻAbdullāh's death and his state, but as for Ḥussayn it was coincident 

with the year of Ibn ʻAyāsh Juwharī's death, 401 A.H. (Ibid, p. 86, 110&216) and Ibn Dāwūd also introduces 

ʻAbdullāh as a nonsense person. [9] Furthermore, it should be noted that Rijāl (the dignitaries) Ibn ʻAqadah in 

which also includes Basṭāmibn Sābur is the biography of the companions of Imam Ṣādiq (AS). Here a question 

will be raised is that how could it be possible for Basṭāmibn Sāburuz-zīyāt who was one of the companions of 

Imam Mūsā Kāẓim, and Imam Ṣādiq (AS) to be the father of those who had lived two centuries later than him? 

While none of these biographers have mentioned the name of Basṭām among long-lived people? 

C) there is no name of the principal authors in the book Ṭibbul Aimmah, and it is concluded by a small 

search that there are nearly 375 traditions in this book that of fourteen of them are from ʻAbdullāhibn Basṭām 

and of 5 of them are from Ḥussaynibn Basṭām and 5 of them are shared between them; that is Basṭām's children 

have only a share of quoting 24 traditions in this book and the rest is for other traditionalists. Moreover the 

author of the book after praising God the Almighty without naming anyone believes that the book contains the 

medicine of the Household (AS) and has started it with the term "Ḥadathunā" which means so-and-so awakened 

us to (Ibnā (sons of) Basṭām, 1411 AH, p. 15) and this shows that the unknown author of this book lived in the 

fourth century AH. Now the question is that why the author of this book has attributed Ṭibbul Aimmah to sons of 

Basṭām?; that there is no answer to it. 

D) As it was said above Majlisī queried Ṭibbul Aimmah, and it seems that the author of the book was 

unknown till his time, so this led to lose its credit with him. [1] now a question which is raised is that whether 

the authors' name of the book has been added to the book after Majlisī or he has not known anything about 

them. In any case, the book does not have authentic documents, and there are people in plenty who are agitated, 

unanimous, extremist, and liar among the documents of the book which certainly will be taken seriously into 

criticism. 

E) Criticisms and objections by Mr. Ḥasan Anṣārī to the book is also largely true, and with a brief study 

anyone can understand the weaknesses mentioned by him and some of them by us; certainly believing that the 

book is completely fabricated and considering it the part of the legacy of extremists as it is the belief of Mr. 

Ḥasan Anṣārī is a hasty comment. (cf.: Anṣārī, http://ansari.kateban.com) 

 

B) Abī Ja'far Barqī's Al-maḥāsin with 44 traditions: 

The aforementioned book is the work of Aḥmadibn Muḥammadibn Khālid Barqī [8], one of the famous 

biographical evaluation of narrators and Shiykh Kuliynī's professor, and he has quoted him and others traditions 

through Kuliynī-Barqī. [1] Najāshī says: «Barqī was a reliable person, but he has narrated the weak and too 

much relied on incompletely transmitted traditions. » [21] Ibn Dāwūd in addition to quoting the aforesaid 

quotations of Najāshī, Kash-shī and Shiykh Ṭūsī has considered him as the weak due to Ghaḍā᾿irī's sarcasm in 

Barqī, but he says: «I am too sure of Barqī's being reliable. For Aḥmadibn Muḥammadibn ʻĪssā went barefoot at 

his funeral and was regretful and concerned that why he has accused him. » [9] 

All the aforesaid quotations indicate that the documents of the medicinal narrations of the book Al-maḥāsin 

should be reviewed more carefully. For Abī Ja'far Barqī has narrated the weak too much and mentioned 

incompletely transmitted traditions in plenty. Certainly his father was one of the companions of Imam Riḍā (AS) 

which is his strong point in quoting his hurried traditions. 

 

C) Qāḍī (the judge) Nuʻmān's Daʻāimul Islām with 26 traditions: 

About the author of this book and its content are different opinions mentioned below, and then they will be 

concluded: 

The author of the book "Abū Ḥanīfah Nu'mānibn Manṣūribn Aḥmadibn Ḥayyūn Tamīmī Maghribī", known 

as "Qāḍī al-Nu'mān", [10,30,8,3], early life he lived in a family of Cyrene scientist. [3] 

Ibn Khallikan and Ibn Ḥajar say: «Qāḍī al-Nu'mān was Mālikī madhhab at first, and then he converted to 

Imāmah Shiite religion». [29] It has been stated in the book "Siyar A’lamin Nubala’": Qāḍī al-Nu'mān was 

Mālikī madhhab, and then he converted to Ismāʿīlism. [10] the author of the book "Shadhrātudh-dhahab" 

writes: «it seems that Qāḍī Abū Ḥanīfah is the Shiite but esoterically Zindīq and during The Fatimid Caliphate 

was their chief Cadi». [11] Some other scholars of Sunni believe that he was Hanafi madhhab, and their reason 

is that at that time there were a lot of Hanafi madhhab in the west. (Atābakī, Bī Tā, vol. 4, p. 106-107) This is 

http://en.wikipedia.org/wiki/Madhhab
http://en.wikipedia.org/wiki/Madhhab
http://en.wikipedia.org/wiki/Madhhab
http://en.wikipedia.org/wiki/Madhhab
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not true, because according to historical evidences, the most common religion in the west at that time was 

Mālikī madhhab. (Ibid) 

Meanwhile, a number of Twelver's' scholars believes that he was not Imāmah Shiite religion, and in Shia 

the only one who has mentioned the name Qāḍī al-Nu'mān for the first time was Ibn Shahr ᾿Āshūb and 

renounced his Imāmah Shiite religion. [25]. 

Shiykh ʻAbbās Qumī writes: «that Qāḍī al-Nu'mān tends to follow the path of the House hold (AS) and 

narrates their traditions in his books is for the interest of time and to get the position and proximity of the sultans 

and their descendants, and to me according to a research done he is not a true Imāmah Shiite religion. » [19] 

ʻAllāmah Majlisī believes that Nu'mān has Imāmah Shiite religion and says: «Most of the sayings and 

speeches of the book "Daʻā᾿imul Islam" are according to the narrations which has been quoted in our famous 

and well-known book, and the fear of The Fatimid Caliphate has been caused not to quote the narrations of 

Imams after Imam Ṣādiq (AS) and followed the method of dissimulation; If one carefully looks at this point can 

easily understand that Qāḍī al-Nu'mān has appeared the right and his information is confirmed and 

emphasized.» [1] Māmaqānī and Āqā Buzurg Tehranī have accepted his view too. [6,8] 

Qāḍī nūrullah Shūshtarî in the eleventh century believes that Qāḍī al-Nu'mān is Twelver quoted by Ibn 

Khallikan. Others were following him after Qāḍī nūrullāh Shūshtarî. But there are both possibility of converting 

to Ismāʿīlism and Imāmah about him. [3] 

᾿Āyatullāh Khūyī also says: «the book Daʻā᾿imul Islam has some subjects about branches which are 

contrary to Imāmah madhhab and Muḥaddith Nūrī has exaggerated on the authenticity of its author, while 

converting of him to Imāmah has not been proven, and the author of the book is unknown, and the author of 

Jawāhir speaks sarcastically about him. » [22]. 

Amīr Javān ᾿Ārāstih along with Mīrzā Nūrī and Āyatullāh Khūyī's response says: «according to cases 

enumerated carefully, it seems that Qāḍī al-Nu'mān preferably is Ismāʿīlī if do not use for sure, but it should be 

noted that the matter of his religion is not something to tarnish his valuable works, because his books are 

acceptable to use for us as an Imāmah-Ismāʿīlism person and also his traditions narrated in his books. Certainly, 

being incompletely transmitted of traditions of Daʻā᾿imul Islam is another flaw sustained to its narrations. » [22] 

Ismāʿīlism believes that all his sources are theirs, and they always remember him with respect and consider 

his book as one of the authentic books of Ismāʿīlism. (Ibid, p. 327, 330, 331) 

In books written before Ibn Shahr ᾿Āshūb as Rijāl kash-shī in the fourth century and Ṭūsī and Najāshī's 

Rijāl in the fifth century, there is no name of Qāḍī al-Nu'mān, and Shiykh Ḥur ʻĀmilī quotes no tradition of 

Daʻā᾿imul Islam in Wasā᾿ilush-shiʻa, and Muḥaddith Nūrī explains the justification of it: «Shiykh Ḥur ʻĀmilī 

does not have access to the book Daʻā᾿imul Islam. » (Ibid) Farhād Daftarī writes: «Daʻā᾿imul Islam has been 

written by the request of The Fatimid Caliphate Muʻiz and under his supervision and from Muʻiz's time on is 

one of the formal and legal documents of Fatimid-Ismāʿīlism, and now is the most important legal text of 

Ismā'īlī Shia Islam a branch of the Mustā‘lī Ismāʿīlī or Mustā‘lī of India.» [3] 

According to the abovementioned topics and the search done it should be said: 

A) If Qāḍī al-Nu'mān is a Twelver, so there will be no difficulty to cite of his book. 

B) If Qāḍī al-Nu'mān is Ismāʿīlī: 

1. The narrations quoted in Daʻā᾿imul Islam by him are in the most authentic sources of ours, so it can be 

used as a confirmatory source. 

2. If the narrations quoted in Daʻā᾿imul Islam by him are based on jurists' trust and reliance, so there is no 

objection if they will be cited; as there is no difficulty to cite other books according to the terms and conditions 

outlined in our jurisprudence. So the matter of narrator's religion and the author of the book have nothing to do 

with citing his work. 

C) The author's preface to the book is full of his devotion to the chastised Imams, and it wipes the suspicion 

of his being a zindiq away, and it strengthens the theory of dissimulation in quoting a narration by him. 

D) Qāḍī al-Nu'mān has used hurried traditions in his book which indicates the documental weakness of the 

book. 

 

D) Fiqh Al-Riḍā with 10 traditions attributed to Imam Riḍā (AS): 

The full name of the book is "Al-fiqhul Mansūb Lil Imam Riḍā (AS) or Al-fiqhur-raḍawī". (Alīibn Mūsar-

Riḍā (AS), 1406 AH, p. 11) It was unknown till Majlisī I and introduced at his time. Muḥammad Taqī Majlisī 

was the first one who has introduced the book. He writes about it in the book "Lawāmiʻ Ṣāhabqarānī": "It 

appeared to us in Qum, and it is with us; and ʻĀdil Amīr Hussayn reliable has written from it almost ten years 

before." [1,15,4] 

ʻAllāmah Majlisī (RH) also says: «Qāḍī Amīr Hussayn, the virtuous traditionalist, said to me after coming 

to Isfahan: «in one of the years when I was at the vicinity of Mecca, a group came to me and gave me a very old 

book which had been written at the time of Imam Riḍā (AS) ...» and then I took it and made a copy of it and 

edited it» [7] 

http://en.wikipedia.org/wiki/Madhhab
http://en.wikipedia.org/wiki/Madhhab
http://en.wikipedia.org/wiki/Ismailism
http://en.wikipedia.org/wiki/Shia_Islam
http://en.wikipedia.org/wiki/Ism%C4%81%CA%BF%C4%ABl%C4%AB
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Mīrzā Nūrī quotes the author of Rīyādhul ʻUlamā᾿: «The book has been written by Imam Riḍā (AS) and is 

available in Mecca, and it was one of Siyyid ʻAli Khān's books that it is still in Mecca. This version is in the 

Kufic script and has been written in 200 A.H., and many scholars have approved and let everyone use it. » (Ibid) 

it seems that the oldest copy of this book is the copy of the Library of Āstān Quds written in 1050 A.H. [4] 

About attributing the book to Imam Riḍā (AS), there have been quotations in plenty, and it is going to be 

mentioned briefly and then criticized them: 

A) The book is a work of Imam Riḍā (AS). [1] 

B) It is the very ʻAliibn Musaibn Bābiwiyh Qumī's al-Sharāyiʻ [16,5,4]. 

C) It is written by one of the companions of Imam Riḍā (AS). [4] 

D) Its author is unknown. (Ibid) 

E) It is the very book Imam Ḥassan Askarī (AS)'s "Al-manqabah". (Ibid) 

F) It is the very book of Shalmaghānī's "Al-taklīf". (Ibid) 

G) It is some scholars' fatwas. (Shāhrūdī, Bī Tā, vol. 1, p. 7) 

H) It is not written by any Imam. [5] 

I) It is false and fabricated. [4] 

J) It is written by one of the children of the infallible Imams and by the command of Imam Riḍā (AS). [16] 

K) Except the abovementioned words made in the form of some comments, and also there have been some 

criticisms to the book Fiqh Al-Riḍā on the site www.islamquest.net that would be referred to it as well: 

1. If the book belonged to Imam Riḍā (AS), why would it be no aware of during thousand years and four 

Imams after Imam Riḍā (AS) would not also refer to? If it was so, it would be known among the companions 

and scholars before the tenth century and at least would call its name in their narrative books. 

2. It is unlikely that the words of the book belong to Imam Riḍā (AS); such as: «I narrate», or «it is 

narrated» or «he narrates» or «we narrate». 

3. in some parts of the book reads: «Ṣafwānibn Yaḥyā and Faḍāilatibn Ayyūb both of them from ʻAlla’ibn 

Zarrīn from Muḥammadibn Muslim from each of them». You can see that the name of narrators has been 

mentioned like this which is appropriate to narrative books of the companions of the Household not the 

Household itself; therefore, it is probable that the book has been written by one of the companions of Imams 

Riḍā (AS). 

4. If the book had been written by Imam Riḍā (AS), there would have been a must that ʻAliibn Bābiwiy - 

Ṣadūq's father – and or Shiyykh Ṣadūq himself would have referred to it in the book «Uyūn Akhbār Al- Riḍā». 

However, regarding to that the most scholars have referred to this book, it can be concluded: 

1. It is unlikely to attribute Fiqh Al-Riḍā to Imam Riḍā himself (AS), and it is highly unlikely that Imam 

Riḍā himself (AS) had written it, but perhaps one of the most reliable companions of his had written the book, 

or other possibilities explained foregoing. 

2. Yet this kind of rejecting of the attribution does not mean rejecting the whole book and its traditions, the 

overall of the book has been accepted by many jurists and used it too; hence it is clear that many scholars after 

ʻAllāmah Majlisī (RA) has used this book and quoted many of its traditions, though many of them do not accept 

to attributed it to Imam Riḍā (AS) himself, but they have dealt with it like other narrations and they agree with 

some cases after reviewing the document and evidence of the traditions and. (www.islamquest.net/fa/archive) 

With the above ideas should be said: 

1. Studying the book Fiqh Al-Riḍā indicates that it has not definitely written by Imam (AS); and all the 

criticism on the website "www.islamquest.net" – which mentioned foregoing – is also acceptable. For the words 

such as «I narrate», «we narrate», «he says» and «he said» are in plenty in this book indicate that it has been 

written by a person apart from Imam Riḍā (AS). Meanwhile, there is no sign in Majlisī's words to indicate that it 

has been done by Imam Riḍā (AS), for the statement of Muḥammad Taqī Majlisī quoted Qāḍī Amīr Hussayn in 

this regard is: «.... it is consistent with the time of Al-Riḍā» the script of Imam Riḍā (AS) through the book, if 

proven, just indicates that Imam (AS) has written some of the traditions of it. 

2. The word «scholar» that goes frequently with the phrase «the scholar said» in the book Fiqh Al-Riḍā 

confirms two important points: 

First, someone else has written this book, and its author has mentioned it by the word «he said». 

Second, if we accept that the mean of «scholar» is Imam Riḍā (AS), there will still be a strong reason to 

reject the direct writing of Imam (AS). 

3. Maybe it would be possible to accept that Imam Riḍā (AS) has directly written some of the traditions of 

the book, as some of the aforesaid traditionalists have seen such a script of him. [7] We would not completely 

rule out the traditions of the book attributed to Imam Riḍā (AS), yet it is essential to make a careful research 

about them while narrating, but there is no time for more elaboration about it now. 

4. the topics of the book Fiqh Al-Riḍā are the same as  ʻAliibn Musaibn Bābiwiyh Qumī's al-Sharāyiʻ and 

Shalmaghānī's "Al-taklīf, and quoting many of traditions of the book in the book Man lā yahḍuruhu al-Faqīh, 

and lack of mentioning the name of Imam as the author of the book by the authors of the aforesaid books is a 



286                                                            Javad Fathi Akbarabadi, 2014 

Advances in Environmental Biology, 8(17) September 2014, Pages: 280-287 

 

strong evidence by itself that the book Fiqh Al-Riḍā has been attributed wrongly to Imam, and probably nominal 

similarity with the author of al-Sharāyiʻ has made the authors attribute erroneously the book to Imam (AS). 

5. the most important drawback of the book Fiqh Al-Riḍā is that there is no document at the beginning of 

the narrations, which will be examined in the context of medicinal narrative documents. 

 

E. Other Sources: 

Due to scarcity of Majlisī's citation from other sources that has a kind of flaw or weakness, and because of 

the limitation of the article we skip them and just refer to them. These books include: ʻAyyāshī's exegesis, 

Tafsīrul Imam attributed to Imam Ḥassan ʻAskarī (AS) and ʻAliibn Jaʻfar Ṣādiq's al-Masāil (AS) each of them 

with one tradition and a total of 3 traditions. 

 

3. The result of the discussion: 

The medicinal sources of Bihār ul Anwār volume 59 are generally divided into two categories: 

A) The sources have no skepticism and doubt in their origin and authors and are fully confirmed. 

B) The sources that either in their origin there is skepticism, doubt and tarnish or in their attributing to the 

authors; even some of them seem to be largely fictitious. 
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